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Introduction

The world of the 20-21% century is one of rapid change — for family life, for our work
environments, in friendship structures and general attitudes about ourselves. We question
who we are and our values. We seek to understand ourselves more fully as individuals and
as groups within a world of flux Within this context a significant change that has taken
place in the church is the growing emergence of people remaining single for a variety of
reasons. I understand that the term “single” denotes that group of baptised Christians who
have never married and who have chosen to remain single or who continue to affirm their
singleness but not foreclosing on the possibility of marriage. As with any change, the
transition that is required is never easy: Raymond Brown (1979)' touched upon this type of

transition and movement for change in society when he said that

more and more are finding the single life-style suitable as new territory in which to
dwell. They see the structures of society beginning to shift They see a growing
awareness on the part of many people toward an acceptance of single adulthood.

This growing awareness has also been paralleled within the thinking of the church
However, many single men and women “generally feel that the church has geared its
ministry toward those who are martied and towards nuclear family units” > The reflection by
Brown reflects my own thought about being single, particularly with regard to single
people and their being church. I will argue in this thesis that being single has theological
value as a way of living out one’s baptismal call to follow Christ in work, relationships, in
attitudes and values. This thesis represents a critical search in, my own need for self-
understanding as a single person together with other single people as I believe we contribute

to our society and to our Christian calling

At the beginning of Mark’s gospel Jesus’ baptism is recorded as a prelude to his ministry:

' Raymond Brown, Reach out to Singles (Philadelphia: Westminster Press, 1979), 29

> abid, 29



It was at this time that Jesus came from Nazareth in Galilee and was baptised in the
Jordan by John. No soonet had he come up out of the water than he saw the heavens
torn apart and the Spirit, like a dove, descending on him And a voice came from
heaven, ‘You are my Son, the Beloved; my favour rests on you’ (Mark 1:9-11)

Jesus’ baptism is the impetus and is at the heart of his ministry for a mission that is favoured

by God Likewise, baptism is at the heart of the single person’s way of living for Christ

Further, the sentiments of Paul in Ephesians 3: 14-21 serve as a goal for all Christians which
includes single men and women. Paul speaks about a unique relationship with Christ, one

based on love and openness to Christ

This, then, is what I pray, kneeling before the Father, from whom every family,
whether spititual or natural, takes its name:

Out of his infinite glory, may he give y ou the p ower through his Spirit for your
hidden self to grow strong, so that Christ may live in your hearts through faith, and
then, planted in love and built on love, you will with all the saints have strength to
grasp the breadth and the length, the height and the depth; until, knowing the love of
Christ, which is beyond all knowledge, you are filled with the utter fullness of God

Glory be to him whose powet, working in us, can do infinitely more than we can ask
or imagine; glory be to him from generation to generation in the Church and in
Christ Jesus for ever and ever. Amen

Jesus’ baptism as depicted in Mark together with Paul’s thoughts concerning the reception
of the power of the Spirit for our hidden selves to grow in love and faith and journeying with
others in the Christian tradition, represent the undetlying theological attitude of this thests
about the single person The single person by the nature of his or her baptism, is called to
follow Christ — to grow in personal stature as one who is open to the presence of Christ in
and through the events of daily life Integral to this baptismal call is the need to challenge
those constructs which don’t enhance and give voice to the single person within the church.
I consider that one such construct is the notion of ‘vocation’ as it has been used traditionally
in the church’s thinking for its self-understanding In this regard, it is my contention that
‘vocation’ is about following Christ in and through baptism. How one lives one’s life is his
or her career choice; how one lives in response to Christ — whether as marrted or single,

priest or religious. It is our primary vocation to follow Christ as promised at baptism
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The chosen definition, however, ought not to exclude those Christians who, for reasons
beyond their control, for example find themselves living the single life because of their
separation from their partner or are widowed, although the primary thrust of the definition
will focus on those Christians who continue to affirm their choice for the single way of life.
The term Church here is explained by Lumen Gentium 9: ‘This was to be the new People of
God. For, those who believe in Christ, who are reborn not fiom a perishable but from an
imperishable seed through the Word of the living God (cf 1 Pet. 1:23), not from the flesh but
from water and the Holy Spirit (c¢f. Jn. 3:5-6), are finally established as “a chosen race, a
royal priesthood, a holy nation, a purchased people . This definition has been chosen as it
articulates a point of view about the people who comprise the church. In particular the
definition speaks of the ‘signs’ of baptism — water and the Holy Spirit. It is these signs that
characterise those called by God through baptism to be the people of God, the purchased
people. I argue that the saciament of baptism is what characterises all in the church

irrespective of their state.

The primary methodology for our critical examination of the meaning of the single state is
by case study The Case Study method will allow me to elaborate upon a developmental
theological perspective from within the Vatican Council documents. By this method I
examine the single state from within the ecclesial as well as a sociological understanding
Secondly a dialectical approach will enable me to argue the case for the single state as a
valid way of life From this I aim to highlight the single state and its key attributes as well as
to provide a personal perspective about single living. Further, this secondary method allows

me to highlight the way in which single people contribute to, and are a part of the life of the

> Walter M Abbott ed, The Documents of Vatican Il (New Yoik: G Chapman, 1966), 25
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church. This twofold methodology enables me to look at the particular issue of the single
state within the wider context of the church, and to argue for the significance of the part to

the whole. The logic of the thesis is as follows

Chapter 1. A Consciousness of the Single State

This first chapter has two focal points. The first aim of this chapter sets out to describe the
relationship between ecclesiology and sociology in order to show the way in which the
church, as a key institution within society, uses sociology to inform ecclesiology. Sociology
is used to show the way in which church developmental thinking regarding the single state,
takes place. The second aim is to establish how the church has developed its understanding

of the single state The development of the first chapter will proceed as follows:

A: Social Theory and Practice

This section of chapter one sets out to establish the interaction of the sociological perspective
with the Ecclesiological perspective. In this section of chapter one, I aim to show that the
developments within society are paralleled within the church and that sociology can inform
ecclesiology so as to come to a f'ullef understanding and appreciation of the single way of
life. The sociological perspective is provided by the work of Peter Berger and Thomas

Luckmann while the ecclesiological perspective is provided by Joseph Komonchak

B: The Single State: Ecclesiology: A Journey in Thought

In this section of chapter one I examine the documents of the Second Vatican Council, in
particular: Lumen Gentium, Gaudium et Spes and Apostolicam Actuositatem * in order to
trace the nascent development of ecclesial thought toward a greater inclusive understanding

of the single state. Later documents such as the working document for Christifideles Laici

* Lumen Gentium Dogmatic Constitution on the Church Hereafter as L G Gaudium et Spes
Pastoral Constitution on the Church in the Modern World. Hereafter as G S Apostolicam
Actuositatem Decree on the Apostolate on the Laity Hereafter as A A
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as well as Ecclesia in Oceania (The Church in Oceania) ® are touched on to show the way in
which the church’s self-understanding has changed to a fuller articulation of the single state
Gaudium et Spes in its discussion concerning harmony between Christian formation and
culture, argues for the use of the secular sciences such as psychology and sociology, in order

to assist the development of ‘new theological investigations *®

Chapter 2: The Single Story and Role Models

In this chapter I aim to show the way in which the single vocation is evidenced in the lives of
a select but significant group of single men and women in Western culture whose lives have
impacted on others. Their lives, I believe, serve as exemplars for others choosing the single
way of life. I examine the life experiences of the following: Dorothy Day, Simone Weil,
Caryll Houselander, S¢ren Kierkegaard and Dag Hammarskjold. First I establish a
framework that enables me to examine their lives as single people Second, I examine their
lives to come to an understanding of the life and work of these men and women that
suggests how these men and women can be regarded as role models for those living the
single life in the contemporary church. In a modein and ever-changing world, we look for
guidance and encouragement from others. We seek relevant role models who can assist us in

the living out our Christian journey

Chapter 3: Vocation: Living The Single Life

Having established a framework for examining the lives of single men and women and come
to an understanding and appreciation of their lives and their contribution to church and
society, I turn to contemporary men and women This chapter will focus on contemporary

men and women living the single life. The framework developed in the previous chapter

> The Synod of Bishops, Christifideles Laici-( Instrumentum Laboris) Homebush: St Pauls,

1987) Hereafter 1eferred to as Working Document John Paul II, Ecclesia in Oceania -The
Church in Oceania (Strathfield: St. Pauls Publication, 2001). Hereafter as E O.

¢ GS,62,268-269
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will be used in order to provide continuity in the argument for the lived expression of the
single life. The purpose in doing this is to show firstly that single people contribute to and
are part of the ongoing story of the church and secondly that one’s self-commitment to the
church has its sacramental basis in the sacrament of baptism — one’s primary call to follow

Christ.

Chapter 4: Vocation: The Three States

In chapter one, I establish the development of thought within the church concerning the
single way of life. In the second and the third chapters, I set out to show the correlation
between single men and w omen considered to be e xemplars with those men and women
wishing to live the single life in a modern technological society. The stories of
contempotary single men and women highlight the way in which this group of people
contributes to society and to the church Having done so, it is essential to come to an
understanding of how the single state is different from that of the clerical and the marital
state. Intrinsic to this development is an understanding of the term ‘vocation’. I argue that
vocation is detived from baptism rather than from a state such as the clerical state or the
marital state As a starting point, I examine the term ‘vocation’ and its traditional use within
the ecclesial context. In this context, chapter four will further highlight an understanding of
the vocation to the single life and its distinctive features. My aim is twofold: firstly, to show
the inadequacy of the traditional usage of the term ’vocation’, and secondly to demonstrate
that the sacraments of initiation that begin with baptism, underpin any understanding of what
itmeans to have a vocation in the Christian sense M y thesis in this respect is that our
primary vocation is our call to follow Christ in and through our baptism. How we choose to
live out our life is our response to our baptismal call. If we have a renewed sense of vision

of what baptism implies, this will impact on the manner in which each of us will live out our
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lives. Further, integral to this impact will be an examination of one’s faith expression, one’s

spirituality.’

Chapter 5: Theological Perspective of the Single State

The theological perspective presented here is one which I have developed as a result of
research and personal critical reflection based primarily on my own experience as a single
person and that of other single people who have contributed their story to this work. This
theological perspective about the single life, I understand, is essential to a fuller
comprehension of what it means to be church; what it means to talk about the People of God
as outlined in Lumen Gentium The perspective that I outline, is not so much a rationale
about being single, but a perspective which seeks to elaborate the single person’s way of
being a Christian man or woman living and working in the world. Such a petspective, is, 1
consider essential to an appreciation of the baptised men and women who remain single and
who not only wotk in the world envitonment, but also participation in an active church life
engaging in its ministry. As such, this perspective is both informative as well as personal It

is for me; it is for other single men and women and it is for the wider church and society.

General Conclusion

The concluding chapter summarises the work as a whole Each chapter is briefly summarised
in order to highlight the aims and the general line of discussion of the respective chapters It
is the finding of this thesis that single people are church together with the ordained and the
married and that it is through baptism that each member of the church, irrespective of state,
is to be acknowledged and understood. It is time for the church to acknowledge the presence

of the single person and his ot her contribution to the life and mission of the church.

Spirituality: this is understood in terms of a lived expression of personal faith; a personal
relationship with Christ through relationships with others, through prayer, the reception of the
sactaments and through the participation in the liturgical life of the Church This understanding
of spirituality will be developed in subsequent chapters



Chapter 1

A: THE SINGLE LIFE - SOCIAL THEORY AND PRACTICE

A(i) Introduction

In this first section I turn to the work of sociologist Peter L Berger,® to explicate the way
sociology provides a tool for theology in the church and is enabled to understand itself and

so a theological understanding of the single state

I make two points. The first considers how the way we use language has a bearing on the
way in which we perceive who we are and the way in which each of us lives. The second
point is in regard to the way in which institutions perceive themselves and the members who
make up the institution. I make the point that institutions can only be maintained if there is
a constant dialogue between those in authority and the other members who constitute the
institution. Here the church is the institution in question My working definition of
institution is that of Peter Berger and Thomas Luckmann® Institutions arise out of
habitualized activity. They develop as a result of human social activity and are realized,

grounded and strengthened by ongoing human activity and control. In effect,

Institutions also, by the very fact of their existence, control human conduct by
setting up predefined patterns of conduct, which channel it in one direction as
against the many other directions that would theoretically be possible.°

However, before continuing to this discussion, it is necessary to establish the relationship

® Peter L. Berget, The Social Reality of Religion (London: Faber and Faber, 1969)

See also Peter L. Berger and Thomas Luckmann, The Social Construction of Reality
(Middlesex: Penguin, 1967)

’ Peter L. Berger and Thomas Luckmann, ibid, 71-72

' ibid 72
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between sociology and theology. Toseph Komonchak, in reflecting on the works of Bernard
Lonetrgan in his article History and Social Theory in E cclesiology,’’ makes an i mportant

point regarding the relationship between sociology and theology.

To achieve its redemptive purpose, the Church must become “a fully conscious
process of self-constitution,” and this will require it “to recognize that theology is
not the full science of man, that theology illuminates only certain aspects of human
reality, that the Church can become a fully conscious process of self-constitution
only wheén theology unites itself with all other relevant branches of human
studies” '

A(ii) The Contribution of Sociology

In order for the church to be effective in its redemptive purpose, it needs to interact with
society at large but importantly Joseph Komonchak points to the complementarity between
theology and other branches of human studies. Such a relationship enables those inthe

church to

engage with society to enable the church to communicate with society, to mediate within
society and to thereby come more fully to understand human experience as the context for its
own particular 1ole of preaching the Gospel to a technological world In making this point,

Joseph Komonchak is taking up the line of thought proposed by Gaudium et Spes **

Sociology, as one of the human sciences, affords the church the tools with which to
understand people, their behaviour and ways of interaction. It allows the church to develop a
fuller realization of people both in general society as well as the church. In this respect the
use of sociology works with theology in order to assist the church in its own self-
understanding, its ecclesiology. What happens in society at large is often mirrored in the life

of the church. Sociology assists society to understand itself as a human institution — one

Joseph Komonchak, History and Social Theory (Chicago: Scholars Press, 1981), 1-53
2 ibid, 38

B G8,5,62and 203, 269.
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which grows and changes. Similarly, sociology can assist the church to understand itself as
an institution — as a people being challenged, as a vibrant people who are open to the
challenges and beckoning of the Spirit. Joseph Komonchak, in speaking of the church notes
the importance of the relationship between theology and the human sciences for it to achieve
its purpose  Theology illuminates but the human sciences develop and enflesh human
reality. The church, as a fully constituted group, benefits in its own self-understanding as a

result of the complementarity of the human sciences with theology

Further, Joseph Komonchak in his article entitled The Enlightenment and the Construction of
Roman Catholicism™ offers a pertinent comment regarding the church and its ongoing

development. He quotes Emile Poulat’s statement that

Aggiornamento meant taking into account that the earth was turning, that the world
was moving on, that the relative position of the Church was being altered by this and
required a redefinition '®

Such a redefinition is suggested by the spirit of the Second Vatican Council which sought to
reflect such a dynamism implied by the term aggiornamento Prefatory writets to The
Documents of Vatican II, voice some of their thoughts with regard to the nature of the

writings of the Second Vatican Council documents.

Taken as a whole, the documents are especially noteworthy for their concern for the
poor, for their insistence on unity of the human family and therefore on the
wrongness of discrimination, for their repeated emphasis on the Christian’s duty to
help build a just and peaceful world, a duty which he must carry out in brotherly
cooperation with all men of good will '®

1 Joseph Komonchak in CCICA annual publication of the ‘Catholic Commission on Intellectual and

Cultural Affaits (Notre Dame: The Commission, 1985), 50
' ibid , Komonchak quotes Emile Poulat Une Eglise abraniee Changement, conflit et continuite de
Pie XIl a Jean Paul Il (Paris: Casterman, 1980), 41.

' Y awrence Cardinal Shehan, ‘Introduction’ in Vatican II, xvii
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Pope John and Pope Paul as well as the Council documents themselves call for

Catholics to engage in that sincere dialogue which knows how to listen humbly as
well as how to speak candidly."”

These words of the Council look to renewal of the Catholic Church, to
compassionate dialogue with modem man, to peace, to social justice, to whatever
concerns the dignity of modern man and the unity of mankind. The message shows
awareness of the world’s problems and a keen desire to help. It emphasizes the quest
for a community of peoples, the motivation that comes from Christ’s love, the need
for cooperation with all men of good will '*

These quotations highlight the church’s reform platform as it were. They point to the needs

and problems of society and demonstrate the way a Christian person ought to respond to

these situations in the light of the Gospel Sociology assists the church to understand these

problems and issues Sociology, as outlined by Congalton and Daniel,"” focuses on human
interaction and the actions of humanity. However, other disciplines such as psychology and
psychoanalysis for example, contribute to understanding social activity  Theology, in
dialogue with sociology, is enabled to more fully understand and express the Christian
person’s relationship with God as well as their Christian interaction within the church
community As such, sociology affords theology avenues so that it may continually
dialogue, listen and thereby promote human dignity. Inherent in this approach is
communication In speaking of the church, Joseph Komonchak argues that for the church to
further its role of redemption, it must be concerned with communication The church is, he

says:

the effect of communication of the Christian message through doctrines but
especially through the existential history and traditions of earlier generations of
Christians who sought to bring others to share the cognitive, constitutive and
effective meaning that informed their lives *°

ibid., xix
Opening Message in Vatican 11, 2

A A. Congalton and A E Daniel, The Individual in the Making (Brisbane: John Wiley and
Sons,1976), 2ff.

Joseph Komonchak, History and Social Theory in Ecclesiology (Chicago; Scholars Press, 1981),
37
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Joseph Komonchak here succinctly articulates something of the relationship that exists
between sociology and theology For him, the result of this relationship ought be a church
which is properly grounded in the social order, a church which is vibrant and alive in its

message of faith, hope and love -

the Church, as a community of faith, hope and love, is the bearer of the concrete
possibility of a new self-understanding of a reconciled social order, and of a cultural
reintegration . . a concrete Church existing and active in the actual universe *'

A key feature of a Catholic ecclesiology then, focuses on the permanent charismatic
structure of the church. Self-understanding “grows out of understanding continuing charisms
such as prayerfulness, Christian parenthood, virginity, evangelical simplicity, leadership
roles and other charisms” ** One such charism, as “suggested” by the documents of Vatican

I1, is the single way of life.

A(iii) The Church as an ‘Institution’

Having said this, I now turn to examine the way in which the church is coming to understand
and to integrate its perception of the single state within the broader context of church. 1do
this by making use of Peter Berger’s work Religion and World-Construction” where he

speaks about the way in which each of us is socialized

It is important, however, to preface the discussion on socialization with a theological
description of the nature of the church. I do this to set the context for an understanding of
the relationship between the theological and the sociological in order to establish an

understanding of the church as an institution within society I begin with a comment from

2 bid, 24

2 Joseph Komonchak, ‘Is there a Catholic Ecclesiology * (Catholic Theological Quarterly

Proceedings 29, 1974).

2 Peter L. Berger, ibid, 3-20.
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Peter Berger He argues that every “individual biography is an episode within the history of
society, which precedes and survives it”. This is a subtly important point because when we
come to talk about the church, we see that it has existed before each of us and will continue
after us. In itself this is not a major revelation. However, it is important to note that precisely
because of this status, the church has, over time, come to understand itself and the way in
which it ’works in a number of ways. It does so in part to meet the needs of the world in
which it is situated and in part to order itself. This ordering is ongoing. Its origin is in
Christ, the Word of God. The Prologue to the Gospel of St. John aptly captures the

ontological nature of the church.

In the beginning was the Word:

The Word was with God

And the Word was God.

Through him all things came to be. .

All that came to be had life in him,

And that life was the light of men ..

He came to his own domain

And his own people did not accept him

But to all who did accept him

He gave power to become children of God **

John speaks of the Word, existing from before time, becoming Incarnate in time to a people
of God, a People who rejected him Further, John articulates the Word as the Light coming
into the world. All created things having their being through him Those who accepted him
became one with him The quotation highlights the ‘history’ of the church, one which has its
existence in the Word — the word which always was and will be. There was never a ‘time’
when the Word was not. In a sense, time is not the issue. Rather at issue is the ongoing
presence of the Word and the way in which human kind are in relationship with the Word
The Prologue to the Gospel of John encapsulates, I believe, the e ssence o f this d ynamic

presence.

2 Alexander Jones ed., The Jerusalem Bible {London: Darton, Longman and Todd, 1966), 146
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Bruce Vawter, in his commentary on the Gospel of John, makes the point that “John is a
profoundly ecclesiological Gospel”.? In making comparisons with the Synoptic Gospels, he

affirms not only the eschatological nature of the Gospel but also attests to the

Incarnate Word of God, Son fromall e ternity who has also become man thathe
might in turn give us a share in his divinity.. The shared life.. is important to the
Christian precisely because it is the same life that — he possesses in the Church. >

Bruce Vawter’s comments are indicative of the dynamic presence of the Word as outlined in
the prologue to the Gospel of John. This introduction to the Gospel is describing the
ontological status or nature of the church It is divine in origin but intrinsically bound up

with the world of people  Lumen Gentium 4-7* describes the nature of the church

Thus, the Church shines forth as “a people made one with the unity of the Father, the
Son, and the Holy Spirit ”

5 The mystery of the holy Church is manifest in her very foundation, for the lord
lesus inaugurated her by pieaching the good news, that is, the coming of God’s
Kingdom, which, for centuries, had been promised in the Scriptures.?®

The Church on earth, while journeying in a foreign land away from the Lord (cf. 2
Cor. 5;6), regards herself as an exile. Hence, she seeks and experiences those things
which are above, where Christ is scated at the 1ight hand of God, where the life of
the Church is hidden with Christ in God until she appears in glory with her Spouse
(cf Col 3:1-4)%

Cardinal Joseph Ratzinger in his conference address — The Ecclesiology of Vatican I’
speaks of the church as being more than an organization — it is the organism of the Holy

Spirit. He quotes Romano Guardini’s comment that the church is not an institution built by

»  Raymond E Brown ed. etal, ‘The Gospel according to John’ in The Jerome Biblical

Commentary (London: G Chapman, 1968), 418-419.
* ibid, 419,
7 LG, 47,1622
% ibid, 4-5,17
¥ ibid 7,19-20.

" Cardinal Joseph Ratzinger, ‘The Ecclesiology of Vatican I1 °

http://www.ewtn.com/librarv/CURIA/CDFECCV2/htm accessed on 8/8/2002



http://www.ewtn.com/iibrarv/CURIA/CDFECCV2/htm

15
men, but is a living reality; it lives throughout time and its inmost nucleus is Christ, “it is a

living reality and our relationship with it ought to be — life” *'

The ontological nature of the church is, therefore, divinely willed and ordered. However, the
church lives in the world and has its mission in the world. To this end, the ongoing dialectic
between the divinely willed and the human ordering is one which seeks to make both the
mission of the church alive and ever present in its members and for the world in which it is

present.

Everyone in the chuich, therefore, has a proper place in its self-understanding. In other
wotds, the church is self-ordered. Such an ordering is explicit in Lumen Gentium chapter 5
paragraphs 40-41. The three states — clerical, married and single states comprise this self-
ordering. The biography of each baptised man and woman contributes to the totality of the
hierarchical s elf-ordering o f the church. Each biography of each member is a biography
which is intrinsically bound up with the biography of the church as a whole. In this context
all share in the life and mission of the church. All are called to personal holiness and charity .
According to Lumen Gentium paragraph 40 the “T ord Jesus, the divine Teacher and Model
of all perfection, preached holiness of life to each and every one of His disciples, regardless
of their situation.” All are called to grow in love and perfection according to Christ’s own
purpose and grace. The point being made is that everyone, irrespective of “rank or status is
called to the fullness of the Christian life to the petfection of charity” >* This in part is to be
achieved by participation in the sacraments especially eucharist as well as prayer, self-denial,
acts of service and the practice of the virtues > This participation highlights something of

what it means to say that the chuich is self-ordered. The old adage that everyone has a place
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is a truism when we speak of the social construction of the church Just as each of us is m an
ongoing dialectic with the world in which we live, so too each of us is in an ongoing
dialectic with the church to which we belong. It is precisely this dialectic which gives each
of us the impetus to seek the identity that we have as baptised members of the church In
this respect we not only contribute to the shaping of the world in which we live, but we also

contribute to the shaping of the church to which we belong.

A(iv) The Function of Communication and Consciousness

For Peter B erger, society is ¢ onstituted and maintained by p eople who are acting human
beings.** The primary means for so acting is through language. For him, language is
objectively given and it is through language that we come to understand ourselves and who
we are in our own given universes — our own little worlds whether it be that of Queensland
or that of our local parish. In this respect we come to our sense of identity This is an
importtant point in its bearing on the church’s self-understanding He says that it “is possible
to sum up the dialectic formation of identity by saying that the individual becomes that
which he is addressed as by others”* Single people come to see themselves and their sense
of identity, their sense of worth and their role in the church, primarily as a result of the way
in the which the institution regards them, addresses them, gives them utterance within
official documents such as Lumen Gentium or Gaudium et Spes to name two such
documents. H owever, B erger ¢ ontinues his discussion about s ocialization by saying that
socialization can never be completed because it is an ongoing process or dialectic throughout
the lifetime of the individual. He says that the world “is built up in the consciousness of the

individual by conversation with significant others” ** As an ‘institution’, the church evolves,
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grows and reshapes itself as a result of its conversation. It is an institution based upon

communication.

Each baptised person is inextricably caught up in this communication and is thus involved in
the shared mission of the church, in the process of the “divine self-disclosure”. FEach
individual baptised person becomes a co-worker with Christ and for Christ. This dynamic of
communication, of being in conversation with the world, can never be static It is on-going,

vibrant and active.

Patrick Granfield, speaking about the church, theology and communication, argues that the
primary function of the church is communication — the communication o fthe Word and
Sacrament. “Communication is an essential function of the Church, because it sustains
Christians in their pilgrim j ourney toward the full realization of the Kingdom of God”*’
What is being communicated is the “divine self-disclosure though its faith in God, Christ and
the Gospel” ** In this context Granfield argues that each generation has the task of receiving,

interpreting and handing on the Gospel.

In this dynamic is both the human and the divine “The Church is a human society, albeit
unique because of its divine foundation, guidance, and goal ”* The socialization referred to
by Berger, would be an inherent aspect of the dynamic A necessary component, I believe, s

the integration of baptised single men and women into the totality of the conversation and

7 Patrick Granfield (ed)), The Church and Communication {Kansas City: Sheed and Ward, 1994),
4-5
* ibid. See also ‘Aetatis Novae’in Patrick Granfield, ibid 219, 6. Here the Pastoral Instruction
focuses on the nature of and role of communications in the mission of the church. ‘History itself
1s ordered toward becoming a kind of word of God, and it is a part of the human vocation to
contribute to bringing this about by living out the ongoing, unlimited communication of God’s
reconciling love in creative new ways. through our very way of life ’
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the church’s mission of communication; in its mission to bring Christ to the world.

In coming to undeistand those in the single state and better appreciate them as baptised
membeis of the church, those in the clerical and the married states can better come to an
understanding of themselves as baptised Christians within the church living and interacting
with each other. In other words, each of us comes to appropriate for ourselves our sense of
identity within the whole. No one is passive; each of us is, in Berger’s tetms, “a co-producer

of the social world, and thus of himself” *°

What enhances the conversation within the church is the ongoing dialogue of others in
society who may or may not be practising Christians. By this I mean, that there is at present
a cultural awareness in Australia that being single is an accepted way of life Recent
newspaper articles highlight the acceptance of the single life: “Not so long ago, single
females were social outcasts. Thankfully, those days are over, wiites Cheryl Critchley” *!
And “Popular culture is awash with romance and the desire to find a mate. But, as Jennifer
Dudley repotts, being single and proud is the new way.”* This culturally determined way of
knowing, unfortunately, has negative connotations as well as positive One such negative
understanding finds expression in ideas such as singles being selfish and living for
themselves; having a great time without responsibilities; being part of a swinging set of
people While such attitudes are evident, there is a growing perception that being single is

an authentic way of life. An example of this culturally determined acceptance is the growing

number of single households that exist in Australia — one parent families, divorced or

0 bid, 19
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separated people, people never married to name a few © Taking into consideration the
media coverage about single people, it is becoming evident that the single state is becoming
more 1eadily incorporated into the mindset of western consciousness as a way of living that
has value. This is not to suggest that people will not choose the married state but the
emetgence of the single way of life is indicative of a way of life that, for many is the way to
manage a technological world, a world full of change and challenge. It is my supposition
that the single way of life best articulates what for many, is an appropriate manner of
working and seeking personal fulfilment; the world ‘is the oyster’ as it were. Queensland
statistics as at July 2000 indicate that Queensland was .2% behind the national average for

single households This figure excludes those in de facto relationships and single parent

households Being single means that there are not the same boundaries that are inherent in

the married or the clerical states of life

It has been established that the single way of living has become more obvious as an
alternative to the married state in society in general The church as an institution within
society has also come to accept the single way of life as a vocation, as a way of baptised men
and women living and working in the world In this respect the church has been a mirror to
what has been happening in wider society The mission of the church as well as its pastoral

care for all, can only benefit as a result of such acceptance. This necessitates that the church

Foster within. = herself mutual esteem, reverence, and harmony, through full
recognition of lawful diversity. Thus all those who compose the one People of God,
both pastots and the general faithful, can engage in dialogue with ever-abounding
fruitfulness *

* Robyn Payne, Embracing the Single Life (Brunswick East: Acoin Press, 1994), 182-183 outlines

the statistics from the 1991 Australian census In brief, approximately a twelfth to a thirteenth of
the total population in the given age group of 30-65+ were single / never married. Queensland
statistics as provided in the Sunday Mail of 9/7/2000 indicate that 24% of households in the state
are single
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In s ociological terms, organized religion will not only ¢ ontinue to [ egitimise itself in the
world in which it is situated, but it will also legitimise and ‘sacralize’ those who are
legitimated. In other words, the dialogue allows for all in the church to be sanctified and find
new ways of self-understanding and self-expression both from within the church and for the

world in which it serves. Thus, there exists a relationship which is mutually beneficial to all

Thus, through het individual members and her whole community, the Church
believes she can contribute greatly toward making the family of man and its history
more human *

This brings me to my second point, the institution’s self-perception, namely that of the
church This institution, one which has been concretely realized in and through Christ, is not
simply an organization with rules and structures. It is a group of people of diverse cultures
and backgrounds united in and through their baptism and adherence in faith to Christ The
fact that the perception of the single state has been, until recent times, an impoverished
perception, can not be solely the responsibility of the organizational church. As an
institution, the church is an organic construction, that is to say, that it is dynamic and always
in the process of defining and redefining itself’ All in the church have a 1ole to play in the
perception and understanding of the single way of life However, it must be said that those
whose role is governance in and of the church, must assume a more obvious 1esponsibility,
given that ultimate human authority rests chiefly with those in charge Such authority needs
to be informed if it is to better appreciate and know of the diversity of states of baptised
Christians. In this respect, the informing conversation may need to come from a ‘ground-
roots’ mentality. Peter Berger and Thomas Luckmann® argue that such conversation is all-
important for the way in which self-understanding and hence, identity, come to be shaped

and affirmed. If there is no conversation about the single life, then there will be no

understanding, appreciation or acknowledgment of the single way of life The more the

B ibid, 40,239
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convelsation occurs, the more potent is the ability to affirm the reality. One maintains a
Catholic faith in so far as one continues in a significant relationship with the Catholic
community ** So too, single Christians can maintain their sense of identity in so far as they
are ‘allowed’ to identify themselves with the Christian community which acknowledges the

variety of Christian states: single, clerical, married and religious.

Peter Berger and Thomas Luckmann® use the terms “reality-maintenance and reality-
confirmation” in their discussion about the way in which institutions come to understand
themselves and enhance their identity. Reality-maintenance is the term used to describe the
way in which reality is apprehended by the individual consciousness It is often embodied in
routines The reality of everyday life, however, is ongoingly reaffirmed in the individual’s
interaction with others % Reality-confirmation on the other hand, describes the way in which
significant others assist in confirming identity. The process is aided by the dialectic or
interaction with the wider community® For them the question becomes: what is this
institution about and how does it acknowledge itself? In other words, what does the
institution do that enhances its identity and how does it go about reinforcing this identity?
Berger and Luckmann argue that inherent in the process of identity formation and
development is the engaging of the objective as well as the subjective reality concerning the
institution. When considering the church in this context, what the church as an institution
does therefore, is to engage in an acceptance of both realities. The objective reality being
that the church contains a group of baptised single men and women and that this group is
recognized The subjective reality, therefore, is that the church as an institution better

understands itself as an inclusive and diverse group and as such has the voice to speak of

T ibid
® ibid 171,
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itself, to express itself as an institution within the wider society of western culture. In other
words, the experience of being single finds its way into the language and can therefore,
become accessible to the wider group. This in turn, widens the perceptions of the group and
furthers the process of acceptance of the role being defined or articulated — namely the single

state °!

A(v) Contemporary Reflections on the Nature of Change

Nancy Peterson and Kathleen Gerson® sought to explicate the single state. Their approach
was to interview single people. Gerson set out to examine the changing commitments of
men to family and work while Peterson’s main emphasis was primarily to establish a general
understanding of what it meant to be single and female. Many of her observations and
comments could also be said to be true for males because their observations are also
indicative of the stiuggles of single men and the way in which they seek to ground

themselves and their way of living as single people

Kathleen Gerson makes a significant point in her introduction which underscores the way in
which change has occurred for males in western society. She states that revolutionary
“change reorganizes the basic foundations of society, changing the rules and dynamics of
social relationships among d ominant as well as subordinate groups” > H er point was to
establish the framework for the nature ofthe c hange and in particular in the c ontext for
women She spells out the changes in the statistics of women in the work force and marital

status. Her point is that since the beginning of the 1960 period, the roles of women in both

*' Berger and Luckmann speak of the way in which the shared common biographies of individuals

become incorporated into the “common stock of knowledge ” (ibid , 85) Their point is that the
language objectivates the shared experience which allows for incorporation
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the workforce and in marital status have changed. Patterns in behaviour for men have also
changed during this period. These include changes in domestic roles and to life choices for
singlehood or fatherhood “The rise of divorce and singlehood as acceptable alternatives to
marriage has allowed a growing group of men as well as women to choose freedom and
autonomy over economic and social ties to parenthood and family life.”>* One reason given
for this is that men and women are postponing marriage and choosing to remain permanently
single. In 1991 close to “16 percent of white men and close to 24 percent of black men in
this age range did not live with a spouse a parent, or a child” > Other reasons provided for

this increase in life choice include rapid change and growing confusion in society.

Nancy P eterson, on the o ther hand, firstly e stablishes that there is a paucity of literature
relating to the status of the single life For her, the area is neglected. Her primary concern is
to examine the situation of single women. As part of her introduction, she establishes that
the term “ever-single” is a more positive term than never married or spinster or other such
terms to denote the single woman.*® In seeking to develop her work, she theorised as to why
women remain single taking into account areas such as commonalities in childhood and
family background, the quality of the life of the parents, role models and expectations to list

a few.

These areas were considered in her case study approach in which she interviewed women

from a broad range of ages and socio-economic backgrounds. While a number of these areas
were inconclusive, one area did stand out from the rest. This concerned “permission-

givers”,” those people who, either overtly or covertly sent the message that it was “ok” to be
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single The point that I would raise in this respect and one which 1s not made explicit in this
section of her work, is that whatever the background of the permission-giver, the nature of
the permission would have been an expression of the giver’s life experience. I suggest that
this factor ought to be considered as it suggests that giving permission to be single is an

attitude that has developed out of a lived experience.

Further, an interesting point raised by Nancy Peterson conceins 1ole models These mentor
figures did not seem to be obvious as role models These people “did not seem to loom large
enough to be true models; they seemed to be seen as good examples”.*® Be that as it may, it
would seem that at least at one level, models, mentors or good examples would seem to be

another factor that may lead one to choose the single life over marriage and family.

Other factors that have allowed for the increase of people choosing to be single relate to self-
esteem and self-perception. K ey concerns for single people 1 elate to personal space and
freedom, education, career as well as a general well-being about themselves ¥ Peterson
points to a University of Michigan study to show that while there may have been negative
attitudes to people choosing to be single in 1975, by 1979 the situation had changed She
makes the point that people’s life choices and life-styles had changed and had become more
widely accepted. She attributes this to the “large presence of divorced, separated, and other
single people”® being in the population. For her, what was the most significant factor for
social change was “the women’s movement with its affirmation of autonomy and self-
determination, its constant emphasis on equality and freedom, its questioning of traditions

which have subordinated half the human race has placed a major role in the thinking o f
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women about marriage and singleness ”®' A necessary consequence of this, I suggest is the
impact upon men and the way in which they see themselves, their 1oles and the life choices
that are available to them. To critique one section of society and not to impact upon the rest
would seem to be ineffectual. Change, irrespective of its starting point, impacts upon all. In
this respect, the impact has been upon a re-examination of the roles assigned to men and
women with regard to life choices. Both Kathleen Gerson and Nancy Peterson have set out
to articulate the ways in which this impact has occurred for men and women respectively. A
direct outcome of this critique of society and its assigned roles for marriage, work and life

choice, has been the choice that many make to remain single

B: The Single State: Ecclesiology - A Journey in Thought

The purpose of the second part of this chapter is to show a particular development of
thought by the church in its processes of self-consciousness as church. The focus of this
development is the 1ecognition of the single state as a group within the baptised, committed

Christians who, together with married people, comprise the laity *

Since Vatican II there has existed the notion of the Pilgrim People of God as a community
This ecclesial idea of a pilgiim community of people is important because it denotes a people

moving forward:

This people is itself on pilgrimage through history like the 1est of humanity .. Itis a
historical community on pilgtimage. Not only has it not “arrived”, it still has a long
way to tiavel; it has limitations that are to be overcome with the assistance of the
Spirit of God.*®

' ibid, 261

52 The role of the laity is outlined in Apostolicam Actuositatem 2, 491-492 . : “have a role to play in
the mission of the whole People of God in the Church and in the wotld he (the layman) is
called by God to burn with the spirit of Chuist and to exexcise his apostolate in the woild as a
kind of leaven ”

8 Yuri Koszarycz, ‘The Church After the Deliberations of the Second Vatican Council’
http://www:mcauley.acu.edu.au/~yuri/ecc/chap3.html accessed on 7/8/2002.
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This notion of the Pilgrim People of God is established eatly in the text of Lumen Gentium
(eh 2 paragraph 9): “For those who believe in Christ, who are reboin not ftom a perishable
but fiom an imperishable seed through the Word of the living God. .”* Lumen Gentium
refers to the church as communio — a communion. This 1s taken up by Klaus Kienzler For
him, the “Church is, in all its dimensions, the communio willed by God: with God, among
all humans, and for the world”.*® It is communion because it is the people “made one with
the unity of the Father, the Son, and the Holy Spirit”.** T he People of God then, ate a
communion of the baptised born of “water and the Holy Spirit” and who thereby share in the
life of God - the Father, the son and the Holy Spirit Such a concept of the People of God
means that the community of baptised men and women form a communion. This is a
communion with Christ in and through the church. Within this communionnooneisa
stranger or merely a guest. There exists something profound which animates and sustains
the People of God. This is the presence of Christ in and through the sacraments of Baptism
and Fucharist® This communio is never static but always transcending itself — “New
insights, ideas, methods and approaches are continually to be expected.. Yesterday was
yesterday —today we have new ground to cover ”* In practical terms then, communio can be
seen to evoke a moral imperative — growth and renewal are signs of communio, signs of a
people moving with Christ and towards Christ; a consecrated people that includes married
people and single people. All are at home in the church All comprise the communion of the
faithful. Having established this concept, there follows in Lumen Gentium a more detailed

analysis of the composition of the People of God: the ordained clergy, the religious both
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brothers and sisters and the third group comprising the laity in order to show the
distinctiveness and characteristics of each state. In particular, I will draw attention to the lay
state by examining in detail the married as well as the single state to demonstrate that within
the laity there exists different groups of baptised Christian men and women and that they are

responding to their baptism through their own distinctive way.

With regard to the ecclesial development in thought concerning the single way of life, the
primary resources to be used include the Vatican Council’s documents Zumen Gentium,
Gaudium et Spes and Apostolicam Actuositatem, as well as the later document Familiaris
Consortio and more recently the Working Document for Christifideles Laici and Ecclesia in
Oceania ® These are examined to articulate the development of the church’s understanding
with regard to the single way of life. In the first section of chapter one, the work of
sociologists Peter Berger and Thomas Luckmann has been used to show firstly the way in
which society comes to accept change and secondly, the way sociology can inform
ecclesiology — theological reflection on how the church understands itself. In so doing,
sociology enables me to explore more fully the way in which the development of church
understanding has taken place. The works of authors Nancy Peterson (1982) and Kathleen
Gerson (1993) will be used in order to establish the sociological background that has enabled
the emergence of the single state and its general acceptance into the life of society. It is one
of Kathleen Gerson’s contentions that the rise of divorce and singlehood is a viable
alternative to marriage — that freedom and autonomy are more impottant than the economic
and the social ties of parenthood.”® Nancy Peterson (1982) on the other hand, focuses on

single women, their relationships and commitments “Social relationships are looked at in a

®  John PaulIl, Famiharis Consortio The Role of the Chistian Family in the Modern World

(Homebush: St. Paul Publication, 1982). Hereafter as F C The Working Document and
Eeclesia in Oceania.
®  Kathleen Gerson, No Man's Land Men'’s Changing Commitments to Family and Work (New
Yoik Harper Collins, 1993)
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new way. .”’' Their work furthers the sociological study of men and women and their

singleness.

B(i) The Council and Later Documents

Having examined the relationship between the sociological and the ecclesial with respect to
the single state, I now turn to the Council and later documents. My purpose is to examine
some o f'the d ocuments o fthe Council in otder to establish that these documents lay the
foundations for the emergence of the single state as an acknowledged group within the laity.
However, prior to this examination, it is of importance to situate the context of the Second
Vatican Council which developed and promulgated the documents being used — Lumen
Gentium (1964), Gaudium et Spes (1965) and Apostolicam Actuositatem (1965). A major
concern or focus of the Council, called by Pope John XXIII in 1963, was for the renewal of
the Catholic Church This would include dialogue with modein men and women, focus on
issues of peace and justice but above all be c onceined with the dignity and the unity of
humanity. The Council emphasized ‘the quest for a community of peoples, the motivation
that comes from Christ’s love, the seed for co-operation with all men of good will >
Whereas prior to the Council the single state per se was not an issue or concern, the focus
was on the laity in general, the Council in its explication of the Church within the context of
the modern world, began the process of thought of singleness in its ecclesial reflections. In
this context the thought concerning the single state began to form It is briefly mentioned in
the earlier document Lumen Gentium but within a specific context That is, the relationship
of lay spirituality to the mystery of the church In particular, L G 41 mentions each state

separately in order to stress that Christian perfection is related to one’s state of life and how

™' Nancy L. Peterson, The Ever-Single Woman Life without Marriage (New York: Quill, 1982)
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it is lived.” While it has been given brief mention within a specific context, such a
reference emanated from the broader deliberations of the Council concerning Lumen
Gentium. The broader focus was upon the nature of the church itself Cardinal Ottaviani,
leader of the Commission set about to examine many issues: membership of the church, the
episcopate, states of evangelical perfection, the laity, ecumenism, authority and obedience,
as well as the relationship between the church and the state to name a few of the issues at

hand.

The mention of one’s state of life and in this respect, the single state, is a small aspect of a
total picture Gerard Philips in his presentation of the history of the decree ™ shows that
given the wider perspective on the church, the section on the laity was a realistic description
of the role of the layman and woman who are called to give testimony to the church and to
the presence of the Spirit everywhere The reference to the single way of life or the
unmarried person, is situated within this context I now turn to the Council documents to
examine this development of thought from nascence to fuller articulation of singleness as a

vocation and as a response to Christ,

I begin this development in thought by examining Lumen Gentium, Gaudium et Spes and
Apostolicam Actuositatem. 1 then tuin my attention to the later documents Familiaris
Consortio and the working document for the Post-Synodal Exhortation Christifideles Laici

of 1988” in order to describe the development of the church’s understanding of the single
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state. This understanding is the d etermination o f d ifferent a uthorial processes b eginning
with the Council Fathers and culminating with the Synod of Bishops of Oceania. In this
regard, the understanding of the single state that I propose is the culmination of the
continuity of different voices over a period of almost forty years The most recent document
— Ecclesia in Oceania will highlight the church’s most recent articulation of the single state

in the context of vocation and place within the laity

B(ii) Lumen Gentium (21 November, 1964)

I begin this examination with Lumen Gentium paragraph 11. This section of the document
talks about the sacred and organic stiucture of the priestly community. Of significance is the
statement: “Incorporated into the church through baptism, the faithful are consecrated by the
baptismal character to the exercise of the cult of the Christian religion”® This statement
highlights the significance of baptism for the Christian life. This significance is developed in
section 1 1 in its e mphasis upon the role o f'the sacraments in the life o f the community.
While the overarching context of chapter II (paragraphs 9-17) is the People of God, it is the
sacraments especially that of baptism which is regarded as integral to the development of the
People of God in paragraph 11 It argues that baptism, confirmation and eucharist
incorporate and confirm the faithful into the life of the church. Further, the sacrament of
penance enhances as well as promotes the conversion and ongoing fidelity to one’s
‘confirmed’ acceptance of Christ in the church. If we assume that the sacraments of
Initiation serve this confirmatory purpose, then we also need to assume that all Christians
who have received these sacraments, irrespective of state or condition, are members of
Christ’s faithful and actively participate in the life of the church Further paragraph 11
clearly prepares the way for the development of thinking concerning the single state: “ all
the faithful, whatever their condition or state, are called by the Lord, each in his own way, to

that perfect holiness whereby the Father Himself is perfect ” As a result then, there exists a
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cohesive whole which seeks to enhance and promote every baptised person further into a life
of grace with Christ who is the centre of the church and at the heart of every baptised
Christian. While the term single state is not mentioned directly, it is implicit in the usage of

phrases such as “their condition or state” and “each in his own way”.

This implicit reference to the single state further indicates that there is beginning to emerge a
pattern of thinking which will eventually articulate the single state as a vocation ‘Vocation’
is the tetm used here to denote the outward manner in which one lives in response to Christ.
In its discussion on holiness and the manner in which the People of God are to respond to
God, Lumen Gentium 4-7 addresses this issue of the call holiness- “the Church exists so that
she may become God’s dwelling place in the world.””" The faithful are at the heart of this
dwelling place where the Spirit works to make a community of worship and fellowship in
service ® Specifically, such a call to holiness is echoed in Lumen Gentium paragraph 41 It
states: “A like example, but one given in a different way, is that offered by widows and
single people, who are able to make great contributions towards holiness and apostolic
endeavour in the Chuich.” Friedrich Wulf in his commentary on Lumen Gentium notes that
“Christian sanctification is not a road running parallel to the road of one’s ordinary life and
work, but is a thing achieved in and through one’s state of life with its daily tasks, in and
through the concrete circumstances and events of one’s existence ””> The contribution made
by single people is to be done both individually as well as collectively because Christians

have a responsibility to bear witness to Christ. (Lumen Gentium paragraph 38)

7 Cardinal Joseph Ratzinger, ‘The Ecclesiology of the Constitution on the Church, Vatican II,
‘Lumen Gentium’ * http://www.ewtn.com/library/CURIA/CDFECCL . HTM accessed on
8/8/2002

8 Aloys Grillmeier, ‘The Mystery of the Church’ in Herbert Vorgrimler ed , Commentary on the
Documents of Vatican II Vol. I (London: Burns and Oates, 1966), 142

" Friediich Wulf, * The Mystery of the Church * In Herbert Vorgrimlet, ed , Commentary on the
Documents of Vatican II Vol 1. (London: Burns and Oates, 1966), 268.



http://www.ewtn.com/library/CURIA/CDFECCL.HTM

32
In addressing each “individual layman” and charging each one to bear witness to Christ, to
his resurrection and thereby the life of God, each lay person has an obligation This same
obligation applies to the single person Whereas Lumen Gentium 38 speaks of laymen and
their witness to Chuaist, paragraph 41 moves fiom the general to the specific It refers to
single people and their contribution to holiness. Such a reference is significant as it lays the
foundation for the involvement and contribution of single men and women to the life of the
church. To argue, as Lumen Gentium does in paragraph 41, that holiness and apostolic
endeavour are bound up with the members of the Christian community, is to argue that
single people are also to be understood within this context of holiness. Further, paragraph 42
shows that the role of the sacraments of initiation has a considerable bearing in the ongoing
life of the church. ‘For it is in baptism that we are formed in the likeness of Christ: ‘For in
one Spirit we were all baptized into one body” (I Cor. 12:13)...” Paragraph 11 stresses the
significance of confirmation in the life of the baptised person. In confirmation the individual
is bound “more intimately to the Church™ and is endowed with the power of the Holy
Spirit Each is thus enabled and obliged to bear witness to Christ in their life and work
Eucharist strengthens and nourishes the faithful so that they may manifest the “unity of
God’s People which is suitably signified and wondrously brought about by this most

awesome sacrament.”®'

Further, Lumen Gentium paragraph 42 argues that the sacraments
especially the eucharist, as well as prayer, brotherly service and the exercise of virtue, to
name a few, are essential to attaining holiness. Gaudium et Spes takes this line of thinking
one step further. It points to the way in which such holiness is to be achieved. Paragraph 26
entitled Promoting the Common Good, focuses on the dignity proper to the human person as

well as on conscience. Humanity and hernce the social order, will be promoted provided our

efforts are motivated by respect for the person and the exercise of right conscience

0 1.G, 11,28
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God’s Spirit, who with a marvellous providence directs the unfolding of time and
renews the face of the earth, is not absent from this development *

Each baptised person has a moral responsibility to work in partnership with Christ, not
simply for his or her own good but for the good of all Such an active role is at the heart of

our call to holiness and to follow Christ, in and through our baptism.

Since they have an active role to play in the whole life of the Church, laymen are not
only bound to penetrate the world with a Christian spirit. They are also called to be
witnesses to Christ in all things in the midst of humans society.”

Both documents Lumen Gentium and Gaudium et Spes are important; they complement each
other As such they contribute to a larger picture of the nature of the church and its mission

in the world in which it is situated.

Lumen Gentium s ets out to focus specifically on the church’s understanding o f itself It
aimed to be more biblical, more historical, more vital and dynamic than the earlier document
on the church — Ecclesiam Suam Tt did so in order to speak to the needs of the church in a

rapidly changing world,

Christ is the light of all nations. Hence this most sacred Synod, which has been
gathered in the Holy Spirit, eagerly desires to shed on all men that radiance of His
which brightens the countenance of the Church. This it will do by proclaiming the
gospel to every creature (cf. Mk. 16:15).

By her relationship with Christ, the Church is a kind of sacrament of intimate union
with God, and of the unity of all mankind, that is, she is a sign and an instrument of
such union and unity For this reason, following in the path laid out by its
predecessors, this Council wishes to set forth more precisely to the faithful and to the
entire world the nature and encompassing mission of the Church. The condition of
this age lend special urgency to the Church’s task of bringing all men to full union
with Christ, since mankind today is joined together more closely than ever before by
social, technical, and cultural bonds **

2GS, 26226
8 ibid , 43,244

8 1G,1,14-15
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Lumen Gentium imaged the church in terms of a loving mother of all spreading everywhere
the fullness of Christian charity. Further, the council, as outlined by Avery Dulles,”
described the church in terms of the Good Shepherd — of being of service rather than being
served. In particular, the church was shown to be existing in time, subject to the forces of
history but moving forward beyond history towards its ultimate goal — Christ. As such
Lumen Gentium is shown to be pastoral, Christocentric, biblical, historical and

eschatological **

B(iii) Gaudium et Spes (7 December, 1965)

Gaudium et Spes (1965) came about after a suggestion from the Council floor and ranks as
‘pethaps the most characteristic achievement of an essentially “pastoral Council” *¥
Gaudium et Spes is regarded as a synthesis of Catholic thinking as laid down in many

sources especially from Leo XTI to Paul VI. Campion in his commentary notes that -

Again, though it is frue that much of what the Constitution has to say on modern
man’s economic and political life merely echoes teachings of Leo XIII or Pius XI
and Pius XII, the very restatement of well-known passages sometimes uncovers a
nuance of personalism that owes much to later Catholic thought. **

Gaudium et Spes, then, seeks to address the issue of the church’s identity and role in the
world As a document it is influenced by lohn XXII’s Mater et Magistra and Pacem in
Terris in which John XXIII dealt with the issue of dialogue between church and world.
Gaudium et Spes continues on ftom and adds to Lumen Gentium The document seeks to

speak to all men and women so as to shed light on the mystery of humanity and to co-operate

¥ Avery Dulles, ‘The Church’ in Walter M. Abbott ed, ibid, 11
% ibid

7" Donald Campion, ‘The Church Today’ in Walter M Abbott ed,, ibid 183

8 jbid 185, See also Chatles Moeller, ‘Pastoral Constitution on the Church in the Modern Wotld
History of the Constitution * In Herbert Vorgrimler ed , Commentary on the Documents of
Vatican I1I Vol V (London: Burns and Oates, 1969), 9
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in finding solutions to the problems of the time ® For John XXIII it was about the
relationship of the supernatural order to the temporal order and the subsequent impact on
mankind. In this context the expression ‘i segni dei tempi’ - the signs of the times occurs
Gaudium et Spes addresses the issue of ‘mankind’ and its status in the world Charles
Moeller outlines the issues of focus for Gaudium et Spes the fundamental equality of all
nations in the exercise of their rights and duties; defence of the sanctity of marriage; social
responsibility; the underdeveloped countries the role of the church especially for the poor;
disorders of social life; the rights to religious freedom and peace between nations. Paragraph
4 of Gaudium et Spes,” argues that the church has always had the duty of scrutinizing the
signs of the times and of interpreting them in the light of the Gospel. The opening lines of

paragraph 11 state:

The People of God believes that it is led by the Spirit of the Lord, who fills the earth.
Motivated by this faith, it labours to decipher authentic sings of God’s presence and
purpose in the happenings, needs and desires in which this People has a part along
with other man of our age. For faith throws a new light on everything, manifests
God’s design for man’s total vocation, and thus directs the mind to solutions which
are fully human *'

Paragraph 15 takes up the issue of the way in which humanity is enabled to “make
progress”. In this context the document speaks of the role of human intellect and wisdom as
being integral to humanity’s development or quest for petfection Intellect and wisdom,
together with gifts of the Holy Spirit assist humanity not only in its quest for perfection but
also in its quest and appreciation of God’s plan for all humankind. The point is made by
Joseph Ratzinger however, in his commentary on article 15 that there is a relationship

between (intellect) science and wisdom — it is wisdom which humanizes humanity’s actions.

% ibid 186. See also Charles Moeller, ibid, 7
® ibid, 201-222
1 ibid., 209

2 ibid 212-213





































































































































































































































































































































































































































































































































































































































































